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Natures, had, at the beginning of the sixth century, become '
Monophysite,   or   rather  anti-Nestorian.    This   was   not
surprising, since Nestorianism was in Persia, as it were, a
second   national   religion,  the  only  recognized  form  of
Christianity.  Heraclius knew well his good 'Haikh'. After
the hardships which they had shared with him, after the final
victory, they asked for nothing better than to welcome as
brothers both the Greek and the Latin Christians. But they
desired to be reassured concerning Chalcedon which had
divided the person of the Saviour.   This Heraclius and
Sergius undertook to do; without raising afresh the thorny
problem of the Two Natures, they affirmed that in Christ
there was at least only one energy.   On this assurance the
union with the Armenian Church was effected.   Honorius
went still further: he spoke of a single will and this latter
formula was adopted in the imperial edict—the Ekthesis—
of 6 3 8. But when that edict appeared, it was already too late.
The fair dream had faded.   The diplomacy of so many
eminent and far-seeing men was rendered vain by the magni-
ficent and disastrous obstinacy of one man,  Sophronius
(since 634 Patriarch of Jerusalem), who declared that belief
in two energies and two wills was essential for orthodoxy.
The Patriarch Cyrus, sent to Alexandria to win the Copts for
the new Henotikon^ soon found himself isolated between the
Orthodox and the uncompromising Monophysites.   The
successors of Honorius, who died in 638, rejected with
horror his 'Monothelitism', And those for whom the subtle
compromise had been framed, the Christians of Syria, Egypt,
and Armenia, were either already conquered by the Arabs or
would be subjected, one after the other, in the years which
were to follow.  Monothelitism which was designed to save
the whole position in the East had ruined everything. But
Armenia was not occupied until 652, and at first the Heraclian
dynasty did not give up all hope.  Still in 648 Constans II,
the successor of Heraclius, endeavoured to render acceptable
the essential point in the compromise by forbidding all discus-
sion either of 'energies' or 'wills'. Pope Martin saw in this
'retreat* a heresy worse than all the others and, like Sophro-
nius, demanded, with the inflexible logic of an intransigent
Chalcedonian, the explicit recognition of two energies and

